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TRANSLATION KEY 


a v 
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t a”) 
qh a 
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long vowels 


Jor ¢l A 
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REVERENTIAL SYMBOLS KEY’ 


Arabic statement Transliteration 
35 Subhanah wa ta‘ala 
sg, Azza wa-jal 
Sie. Jalla Jalalu 


Sallallahu ‘alayhi wa salam 


‘Alayhis- salatu was-salaam 


‘Alayhis-salam 


‘Alayhum-us-salam 


Qs, Radiyallahu anhu 
Qs Radiyallahu anhaa 
gos Radiyallahu anhuma 
A Radiyallahu anhum 
BQS Radiyallahu anhunna 
ro ‘ Rahimullah 

g, Rahimallah 

I. Rahimullah. 

Rahimhunnallah 


Meaning 


He is exalted above weakness and indignity 
He is exalted and glorified. 

Exalted is His glory 

Peace and salutations of Allaah be upon him. 
Peace and salutations be upon him. 

Peace be upon him. 

Peace be upon them (male). 

May Allah be pleased with him. 

May Allah be pleased with her. 

May Allah be pleased with them both (male). 
May Allah be pleased with them (male). 
May Allah be pleased with them (female). 
May Allah have mercy upon them (male). 


May Allah have mercy upon her (female). 


May Allah have mercy upon them both 


(male). 


May Allah have mercy upon them (female). 


1. Adapted from the book, Inheritance Regulations & Exhortations by Dr. Muhammad al-Jibaly 


GOLDEN ADVICE FOR THE SEEKER OF ISLAMIC 
KNOWLEDGE' 


Remember seeking knowledge is an act of worship. 


Develop the fear of Allaah. 


Be an adherent to the path of the Pious Predecessors (Salaf—us-Salih). 


Put arrogance and pride behind you. 


Adorn yourself with the splendors of knowledge. 


Avoid the gatherings of vain speech. 


Some Etiquette of the 
Seeker’s Inner Self 


Adorn yourself with gentleness and tolerance. 


Treat your teacher with respect, honor and courtesy. 


Try to take notes as your teacher explains. 


Do not contradict your teacher in a disrespectful manner. 


Listen attentively to your teacher's answers. 


Do not pester your teacher for an answer to your questions. 


Address your teacher in a respectful manner. 


The Etiquette of the 


Seeker with his Teacher 


Do not test your teacher's nerve nor patience. 


Beware of the bad companion. 


Befriend those who will encourage you to be studious. 


Avoid disputing with your teacher. 


Befriend those who adorn their knowledge with good deeds. 


Beware of the haughty and arrogant student. 


The Etiquette of 
Companionship 


Beware of the student whose knowledge and deeds are not commensurate. 


Be a companion of the one who has a sound creed. 


Have high a high aspirations in learning. 


Kindle the desire for seeking knowledge 


Preserving knowledge through writing it. 


Seeking refuge in Allaah when acquiring & seeking knowledge. 


Summaries long compilations. 


Do not hesitate to ask questions. 


Discuss without falling into disputation. 


Revise what you have learnt. 


The Etiquette of the 
Student in 
Leading a Life of Knowledge 


Learn the essential of each discipline. 


1. Adapted from the book, The Etiquettes of the Seeker of Islaamic Knowledge by shaykh Bakar Adullah Aboo Zayd (may Allaah have mercy upon him). 


SOME ETIQUETTES FOR LEARNING 


ALWAYS have course materials and writing implements with for the 
duration of the lesson. 

APPLY what you have learnt to your daily life. 

CONSTANTLY make notes of the knowledge and information 
given in each lesson as this will help you to store it in your long-term 
memory. 

DEVELOP positive study patterns that help you to retain what you 
have learnt. 

FORM study groups with other students to consolidate what you have 
learnt in lessons. 

LISTEN to the contributions of others and do not unduly interject 
while others are talking. 

MAKE sure your questions are related to the subject matter at hand 
and try to avoid questions that are off the topic. These types of 
questions are better left for open question and answer sessions or a 
more appropriate time. 

NEVER interrupt your teacher. 

REMEMBER that you are seeking Islamic knowledge for which 
there is a great reward in this life and the next. 


REVISE what you have written and try to commit it to memory. 


INTRODUCTION 


Indeed, all praise is due to Allah, we seek His help and assistance; and 
forgiveness; we seek refuge in Allah from the evil within ourselves and the 
consequences of our evil deeds. Whoever Allah guides none can misguide him, 
and whoever Allah misguides none can guide him aright. I bear witness (and 
publicly testify) that there is no deity worthy of worship (in truth) except for 
Allah, alone without any partners, and I bear witness that Muhammad (®) is His 


servant and His Messenger (*). 


This book represents an English rendition of a study text on the 
Abridgment of al-Akhdari's primer in Islamic law, originally authored by the 
Department of Ancient Education, Ministry of Islamic Affairs and Endowments, 
Kingdom of Morocco. This text holds a special place among contemporary Maliki 
scholars, who consider it a foundational introduction to the intricate realm of 
Islamic law. Through this translation, readers are granted access to the distilled 
wisdom of al-Akhdari's text, carefully curated by the venerable scholar Abi al- 
Azhari (may Allah have mercy upon him). This text provides an essential 
steppingstone for those embarking on a journey to comprehend the intricacies of 
Islamic jurisprudence, particularly according to the Maliki school of Islamic law 


and jurisprudence. 


We ask Allah to accept this humble effort and to make it heavy on the 


scales of good deeds on the Day of Resurrection. 
Taalib Alexander 


7 Safar 1445 AH/23 August 2023 CE 


Biography of the venerable scholar ‘Abdur-Rahman al- 
Akhdari and Fis Book The Abridgment in Islamic Law 


1. Introduction: 


Central to the art of writing is the author's ability to offer readers a glimpse 
into their life, unfolding a tapestry woven with personal experiences. This 
not only grants readers access to the intricacies of the author's journey but 
also provides valuable insights into how these life encounters have molded 
their perspectives and knowledge. In the realm of transmitted sciences, 
where the majority of the author's discourse resides, understanding the 
author becomes paramount. Acceptance of transmitted knowledge hinges 
on the credibility and trustworthiness of the individual transmitting it. 
Renowned scholar Ibn Sirin (may Allah have mercy upon him) succinctly 
captures this essence, emphasising the necessity for transmitted sciences to 
flow only from the fountains of knowledge and trustworthiness when he 
said: 


“Indeed, this knowledge is the religion, so consider carefully from 


whom you take your religion from.” ! 


Hence, scholars have asserted: 


“Engaging in religious practices or providing religious verdicts based 
on books whose authors are unknown, and the authenticity of their 


content is uncertain, is not permissible.” 


1 Collected by Muslim in his introduction to his collection, Narration 25. 


II. 


So, who is the venerable scholar ‘Abdur-Rahman al-Akhdari? What is the 
significance of his book, “The Abridgment of al-Akhdari’? 


Focus of the Lesson: 


ihe 


Concise Biography of the Author 


a. 


ill. 


Name and Genealogy: 


He is Shaykh Imam ‘Abdur-Rahman ibn Muhammad al- 
Saghir ibn Muhammad ibn Sayyidi ‘Amir al-Akhdari al- 
Maliki (may Allah have mercy upon him) was a born in Biskra 
in Algeria in the year 920 AH/1515 CE al-Akhdari was 
named after a tribe of the Arabs, and the Bantyisi was named 


after Bantytis from the villages of Biskra, Algeria. 
Education: 


Shaykh al-Akhdari (may Allah have mercy upon him) was a 
righteous, ascetic, and pious scholar with a firm footing in 
both reason and tradition. He travelled to seek knowledge in 
Tunisia, then returned from it to Pontius, then travelled again 
to Constantine in Algeria and took from its scholars, then 
returned to his town and settled there and taught in the place 
that was established by his grandfather, Muhammad bin Amir, 
who devoted himself to it and worked in it, teaching and 


benefiting students. 


Death: 


Shaykh al-Akhdari (may Allah have mercy upon him) died in 
the year 983 AH/1575 CE in his hometown of Bantios (Ben 


Thious) from the villages of Biskra and was buried next to 


his father. 


2. Concise Overview of the Treatise: 


Introduction to the Treatise: 


The Abridgment of al-Akhdari in Islamic Jurisprudence is a 
concise juristic compendium widely circulated, particularly 
addressing the topic of inadvertence. It is introduced with an 
educational and ethical prelude, emphasizing the connection 
of actions to their ultimate purpose rectifying the soul, 


purifying intentions, and incorporating repentance. 
Index of Topics Contained in the Treatise: 

1. The Introduction 

2: Chapter on Ritual Purification 

a Chapter on Dry Ablution (Zayammum) 

4. Chapter on Menstruation 

> Chapter on Postpartum Bleeding 

6. Chapter on Prayer Times 

i Chapter on the Prerequisite Conditions of Prayer 


8. Section on Forgetfulness in the Prayer 


iil. 


The Main Topics of the Treatise: 


The Abridgmen of al-Akhdari comprises of three main topics: 


‘The first topic: 


The second topic: 


The third topic: 


Islamic Morals and Etiquettes: ‘This 
section delves into the subject of ethical 
conduct, exploring the principles and 
guidelines governing proper behaviour. It 
provides insights into the etiquettes and 
virtues that Muslims are encouraged to 


uphold in various aspects of their lives. 


Ritual Purification: The section of the 
book is dedicated to the theme of ritual 
purity, addressing the rules and practices 
related to ritual cleanliness in Islamic 
jurisprudence. ‘This section elucidates the 
significance of physical and _ spiritual 
purification, elucidating the various 
aspects of ablution, bathing, and other 


cleanliness-related rituals. 


The Prayer: The third section of the book 
centres on the topic of prayer, unravelling 
the intricacies of Islamic worship. It 
elucidates the procedures, conditions, and 
etiquettes associated with performing the 
ritual prayers, guiding readers through the 
essential elements of this fundamental act 


of worship. 


Together, these three books serve as a comprehensive guide, 
covering essential aspects of Islamic ethical behaviour, ritual 
purity, and the practice of prayer in the context of Islamic 


jurisprudence. 


The Importance of the Book ¢he Abridgment of al-Akhdari: 


An abridgment, such as al-Akhdari's Abridgement in 


Jurisprudence, holds significant importance for several reasons: 


: 


iil. 


Accessibility: The Abridgment of al-Akhdari distils complex 
information into a more concise and accessible format, 
making the content more approachable for a broader audience. 
This accessibility is particularly valuable for individuals 


seeking foundational knowledge in jurisprudence. 


Time Efficiency: In a world where time is often a precious 
commodity, the Abridgment of al-Akhdari offers a time- 
efficient way to grasp essential concepts. Readers can gain 
insights into the core principles of Islamic law without delving 
into extensive volumes, making it suitable for both scholars 


and students. 


Educational Value: The inclusion of an educational and ethical 
prelude in the Abridgment of al-Akhdari adds an enriching 
layer to the content. This not only imparts legal knowledge but 
also underscores the moral and spiritual dimensions of Islam, 


contributing to a more holistic educational experience. 


iv. Integration of Practical Wisdom: The Abridgment of al- 
Akhdari integrates practical wisdom, providing readers with 
not only theoretical knowledge but also insights into the real- 


world application of Islamic legal principles. 


v. | Widespread Dissemination: Due to their concise nature, the 
Abridgment of al-Akhdari is a legal primer that has been widely 
taught by scholars and students of Islamic knowledge 
throughout the Muslim world. This wider reach contributes to 
the dissemination of knowledge and the potential positive 


impact on individuals' understanding of jurisprudence. 


In essence, the Abridgment of al-Akhdari serves as a valuable tool for 
learning and reflection, bridging the gap between legal intricacies 
and ethical considerations in a format that is both manageable and 


enlightening. 


Ritual Purification (Taharah) 
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Ritual Purification (Taharah) has two categories: 
purification from ritual impurity and purification from 
physical impurity. The valid means of purification for 
both categories is pure and purifying water, which has 
not changed in colour, taste, or smell due to substances 
that are usually different from it, such as: oil, fat, 
grease, fleece, soap, dirt and the like, and similar 
substances and there is problem with: mud, earth and 


salt. 
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Chapter: When impurity is known to be present in a 
specific place, then this place must be washed. If the 
impurity spreads, then the entire garment should be 
washed. If someone is unsure whether they have come 
into contact with impurity, they should perform a 
partial washing (known as ‘nadah’). However, if they 
doubt whether their clothes or body have become 
impure, they should not perform the partial wash on 
them. If someone remembers impurity (on their body 
or clothing) while in the middle of prayer, they should 
interrupt the prayer unless they fear that the prayer 
time will end. If someone prays while forgetting about 
their impurity and remembers after finishing the 
prayer, they should repeat the prayer within its proper 


time. 


Minor Ablution (Wudi’) and its Ruling. 
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Chapter: The obligatory acts (Farad) of Minor 
Ablution (Wudi’) are seven (in number): Intention 
(Niyyah), washing the face, washing the hands up to 
the elbows, wiping the head, washing the feet up to the 
ankles, the sequence (following the proper order), and 


continuity (without unnecessary interruptions). 
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And its recommended acts (Sunnah) are: washing the 
hands up to the elbows when starting the ablution; 
rinsing the mouth; inhaling water into the nostrils; 
expelling the inhaled water from the nose; a repeated 
wipe over the head; wiping over the two ears; renewing 
the water for these acts; performing the obligatory acts 
in a specific order and if someone forgets a obligatory 
act of ablution upon a limb and remembers it soon 
after performing ablution, they should do it along with 
what comes after it. But if a considerable time has 
passed, they should perform it alone and then repeat 
what they prayed before it. If someone leaves a 
recommended act, they should still perform it, but they 
do not have to repeat the prayer. If someone forgets a 
part of the body and washes it alone with the intention, 
and they had already prayed before that, they should 
repeat the ablution. If someone remembers rinsing the 
mouth and sniffing water into the nose after washing 
the face, they should not return to do them until they 


complete their ablution. 


Minor Ablution (Wudu’) (Completion). 
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And the virtuous acts of Minor Ablution (Wudz’) are: 
mentioning the name of Allah; using the tooth-stick or 
the Siwak; exceeding the first washing of the face and 
hands, starting with the front of the head, following 
the recommended practices in order, using a moderate 
amount of water on the limbs, and giving preference to 


the right hand side over the left. 


HED alot g Coady cit wloi et Cds 
C5 dia O95 poi GU abl ue Ody 
b5g0§ od GF dat CAS Jy chen At d Mees 


It is obligatory to pass water between the fingers of 
both hands, thoroughly, during ablution. It is 
recommended to pass water between the toes of both 
feet. Also, it is obligatory to pass water through a thin 
beard during ablution, but it is not necessary for a thick 
beard. However, it is still obligatory to pass water 
through a thick beard during the Major Ablution 
(Ghusul), even if hair is abundant, until he completes 


his ablution. 


The Invalidators of Minor Ablution (Wudi’) 
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Chapter: Invalidators of Minor Ablution (Wudi’) are 
of two essential types: Actions (ahdath) and reasons 
(Asbab). So, Actions (ahdath) includes: urination; 
defecation; the passing of wind; pre-seminal fluid; and 
the emission of prostatic fluid. Reasons (4sbab) 
include: falling into deep sleep; fainting; intoxication; 
insanity; kissing; touching a woman with a desire for 
pleasure or finding pleasure in it; touch one’s genitals 
with the palm of the hand or the inside of the fingers. 
Furthermore, if someone is unsure whether they 
committed an Action (ahdath) that invalidates Minor 
Ablution (Wuda’), they must perform ablution again, 
except if they suffer from intrusive thoughts, in which 
case, they do not have to do anything. If a man 
experiences pre-seminal fluid emission, he needs to 
wash the entire penis, but females do not need to wash 
anything. Pre-seminal fluid is the fluid that comes out 
when a person experiences arousal due to thoughts, 


looking at something, or other such reasons. 
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Chapter: It is not permissible for someone who has 
not perform the Minor Ablution (Wudi’) to pray nor 
to perform the ritual circumambulation (Tawaf) 
around the Kabah; nor to touch the script of the Noble 
Qur’an nor its cover, whether with their bare hands or 
using an object like a stick, except for the portion that 
one is learning. Also, one should not touch the tablet 
upon which the Noble Qur'an is wrtitten except when 
they are in a state of Minor Ablution (Wudi’) unless 
they are a student learning it or a teacher correcting 
those learning it. In the case of a child, they are treated 
like an adult regarding the handling of the Qur’an, and 


the sin of disrespect applies to both. 


The Mandatory Acts of Major Ablution (Ghusul) 


and its rulings. 
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Chapter: Major Ablution (G4usul) is obligatory for 
three things: in the case of ejaculation or sexual 
defilement; menstruation, and postpartum bleeding. 
As for Sexual defilement, it is of two types: one is the 
release of semen with pleasure, which occurs during 
sleep or while awake due to sexual intercourse or other 
means, and the second type is the disappearance of the 


male genital into the female genital. 
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Whoever sees in their dream as if they are having 
sexual intercourse, but no semen comes out, then there 
is nothing upon them (no obligation), and if someone 
finds dried semen on their garment and does not know 
when it happened, they should perform Major 
Ablution (Ghusul) and repeat the prayers they 
performed since their last sleep in that garment. 
Chapter: Obligatory acts of Major Ablution (Ghusul) 
include: having the intention when starting; pouring 
water over the entire body; rubbing the body, and 
ensuring that water reaches every part. The 
recommended acts (Sunnah) of Major Ablution 
(Ghusul) include: washing the hands up to the elbows, 
like when performing Minor Ablution (Wudu’), 
rinsing the mouth, sniffing water into the nose, rinsing 
the mouth and nostrils, washing the earlobes: and 
washing both the outside and inside of the visible part 


of the ear. 


Requirements and Rulings of Major Ablution (Ghusul) 
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And its virtues are: mentioning the Name of Allah; 
beginning by washing any impurities from the genitals. 
The person forms the intention in their heart, then 
washes the same limbs that are washed in Minor 
Ablution (Wudi’) one by one. Then, they start with 
the upper part of their body, perform the three steps of 
washing the head, and begin with the right side of their 
body. They use a moderate amount of water when 


washing the different body parts. 
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Whoever forgets a spot or to wash a limb should 
proceed to wash that spot or part when they remember, 
even if it's after a month, they should also repeat the 
prayers they performed before remembering it. But if 
they delay washing the missed spot after remembering 
it, their Major Ablution (Ghusul) will be invalid. 
However, if the missed spot is part of the Minor 
Ablution (Wudi’) and they happen to perform Minor 


Ablution (Wudi’) again, it is considered sufficient. 
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Chapter: Translation: It is not permissible for the 
person in a state of Major Ritual Impurity (Junud) to 
enter the mosque, nor to recite the Quran, except for 
the verse and similar phrases for seeking refuge (in 
Allah) and the like. If someone is unable to handle cold 
water, they are not allowed to approach their wife until 
they prepare the instrument (to assist with ritual 
purification), unless they have a seminal emission, in 


which case, there is no blame on them. 


Dry Ablution (Tayammum) and its Rulings 
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Chapter on Dry Ablution (Tayammum): A traveller 
may perform Dry Ablution (Tayammum) without this 
being considered a sin. A sick person may also perform 
Dry <Ablution (Tayammum) for obligatory or 
supererogatory prayers. A healthy person present at 
the time of prayer may perform Dry Ablution 
(Tayammum) if they fear missing the prayer's 
designated time. However, a healthy person should 
not perform Dry Ablution (Zayammum) for 
supererogatory prayers, Friday prayer, or funeral 
prayer unless there is a need for it due to attending a 


funeral prayer. 
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The obligatory acts of Dry Ablution (Tayammum) are: 
commencing with the intention (Niyyah), using clean 
earth (as-Sa’7id); wiping the face; wiping both hands up 
to the elbows; firstly striking the ground with both 
palms; continuity; entering the designated time for 
prayer; direct connection with the prayer. The clean 
earth includes soil, clay brick, stone, snow, mud, and 
similar substances. Using baked plaster, a mat, wood, 
grass, or the like is not permissible for Dry Ablution 
(Tayammum). An exception is made for the sick person 
who can use a wall of stone or brick if no other 


substitute is available. 
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Its recommended (Sunnah) acts are: renewing the 
clean earth for each hand; wiping the area between the 
elbows and the wrists; and performing the acts of Dry 
Ablution (Tayammum) in the proper sequence. Its 
virtuious acts include: beginning with the name of 
Allah; giving precedence to the right hand side over 
the left; and placing the outer part of the forearm 
before the inner part; and the front part before the back 


part 


Invalidators of Dry Ablution (Tayammum) and what 
Should be Done in Each Case 
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And its invalidators are similar to those of Minor 
Ablution (Wudi’). It is not permissible to perform two 
obligatory prayers with a single Dry Ablution 
(Tayammum). If someone performs Dry Ablution 
(Tayammum) for an obligatory prayer, they are allowed 
to perform supererogatory prayer afterward. They may 
touch the Qur’an, perform circumambulation around 
the Kabah (Tawaf), and recite the Qur’an, if they have 
the intention for these acts and they are connected to 
the prayer without leaving the time of the prayer. And 
it is permissible to perform supererogatory ptayer with 
Dry Ablution (Tayammum) for anything that has been 
mentioned except for obligatory prayer, So, ifsomeone 
performs the Evening (Isha) prayer with Dry Ablution 
(Tayammum), they can also perform the 
supererogatory Night (Witr) Prayer and the Odd- 
Numbered (Shaf) Prayer afterward without any delay. 
Whoever performs Dry Ablution (Tayammum) due to 
Major Ritual Impurity (Janabah), it is necessary to 
have the intention for purifying Major Ritual Impurity 
(Janabah). 


Rulin gs Pertaining to Menstruation 
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Chapter on menstruation and women experiencing 
menstruation for the first time, the menstruating 
woman with a regular cycle, and the pregnant woman. 
The maximum duration for women experiencing 
menstruation for the first time is fifteen days, while for 
the woman with a regular cycle, it follows her ordinary 
monthly cycle. If the bleeding continues for more than 
three days but does not exceed fifteen days, it is 
considered within the normal range. As for pregnant 
women, after three months of pregnancy, their 
menstruation lasts for fifteen days or similar periods. 
And after six months, it extends to around twenty days. 
If the bleeding becomes intermittent, she should 
continue until she completes her customary period. 
During menstruation, it is not permissible for a 
woman to perform prayer, fasting, circumambulation 
around the Kabah (Tawaf), touch the Qur'an, or enter 
a mosque. These acts of worship are temporarily 
suspended during the menstrual period. And she is 
required to make up missed days of fasting without 
making up missed prayers. Reciting the Qur'an is 
permissible for her during menstruation. However, 
her husband is prohibited from having sexual 
intercourse with her or touching the area between her 
navel and knees until she takes a complete wash after 


her period ends. 


The Rulings of Postpartum Bleeding. 
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Chapter on postpartum, and postpartum bleeding is 
similar to menstruation in its restrictions. The 
majority of its duration is sixty days. So, if the bleeding 
stops before that, even on the day of childbirth, the 
woman should perform the Major Ablution (Ghusu/) 


and resume her prayers. 
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If the gap between the two bleedings is fifteen days or 
more, the second bleeding is considered as 
menstruation. Otherwise, it is added to the first 
bleeding and considered as part of postpartum 


bleeding. 


the Timings for the Five Obligatory Prayers and 


The Supererogatory Prayers 
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Chapter on the timings for the prayer: The chosen 
time for Noon (Déudr) prayer is from the sun's decline 
until the shadow’s elongation; and the chosen time for 
Afternoon (sr) prayer is from the shadow's 
elongation until sunset; and their necessity extends 
until dusk. The preferred time for Sunset (Maghrib) 
prayer is the amount prayed after its prerequisites. The 
preferred time for Evening (Isha) prayer is from the 
disappearance of twilight until the first third of the 
night, and its necessity extends until dawn. The 
preferred time for Dawn (Fajr) is from dawn until the 
highest twilight, and its necessity extends until sunrise. 
Making up missed prayers is done for all of these 
beyond that. Whoever delays the prayer until its 
prescribed time has lapsed, they bear a significant sin, 
except if they were forgetful or asleep. And no 
supererogatory prayer is offered after the Dawn (Fajr) 
prayer until the sun has fully risen, and after the 
Afternoon (sr) prayer until the Sunset (Maghrib) 
prayer, and after the Dawn (Fajr) prayer except for the 
supererogatory Night (Witr) prayer for one who 
missed it while sleeping and when the Imam sits on the 
pulpit for the Friday congregational prayer, and after 


the Friday prayer until leaving the mosque.. 


Conditions of the Prayer 
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Chapter on the conditions of prayer and the essentials 
of prayer: purity from Ritual Impurity; purity from 
Physical Impurity of the body, clothing, and place, 
covering of private parts, facing the direction of the 
prayer or Qiblah, and refraining from speaking. 
Avoiding excessive movements. The private area that 
a man should cover during prayer is from the navel to 
the knees. For a woman, her whole body is considered 
private except for her face and hands. It's not 
recommended to pray in trousers, unless something is 
worn over them. If someone's clothes become 
contaminated with impurity and they can't find other 
clothes to wear or water to clean the impurity, or if they 
have nothing to wear until they clean it and they're 
worried about missing the prayer time, they can still 
pray in their impure clothes. It is not permissible to 
delay a prayer due to the lack of Ritual Purity. 
Whoever does that disobey their Lord. If someone 
cannot find something to cover their private parts, they 
should pray while covering themselves as best as they 
can or even naked. If someone makes a mistake in 
facing the Qiblah, they should correct it during the 
time of the prayer. Every correction made during the 
proper time is considered virtuous. If any missed 
obligatory (Fard) or recommended (Sunnah) prayers 
are made up during the correct time, the missed ones 
that are not obligatory or recommended are not to be 


repeated. 


the Obligatory Acts of the Prayer and its Recommended 
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Practices 


Chapter on the obligatory (Farad) acts of prayer 
includes: the intention for performing the specified 
prayer; to initiate the prayer by commencing with the 
statement: “Allah is the Greatest”; standing during it, 
reciting Al-Fatihah and standing for it, bowing and 
rising from it; prostration on the forehead and rising 
from it; moderation and tranquillity; performing the 
obligatory acts in their designated sequence; 
performing the concluding salutations; and the sitting 
position that accompanies it. Also, a prerequisite for 
the intention is aligning it with the opening with the 


statement: “Allah is the Greatest. 
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And its recommended (Sunnah) practices include: call 
to establish the prayer; recitation of a chapter after the 
Opening Chapter; standing for the prayer, standing 
after the bowing position; reciting in a low voice in 
what is recited in a low voice, reciting in a loud voice in 
what is recited in a loud voice; saying: “Allah hears the 
one who praises Him;” every time one says: “Allah is 
the Greatest” is a recommended (Sunnah) act except 
for the first one; the two testimonials; the sitting for 
them; it is recommended to recite the Opening 
Chapter before the additional chapter; the second and 
third salutation of peace for the one being led in the 
prayer; Sending the obligatory salutations of peace 
audibly; Sending the salutations of peace and blessing 
upon the Prophet Muhammad; prostrating on the 
nose, palms, knees, and toes of the feet are also 
recommended; praying towards a barrier for the one 
praying, not the follower, and the least of it is the 
length of a spear or an arm's length, and it should be 


clean and stable, not shifting. 


Virtues of Prayer and Disliked Actions Disliked During its 


Performance. 
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The virtuous Acts of prayer encompass various 
actions: raising the hands during the initiation of 
prayer until they align with the ears; the recitation 
of: "Our Lord, praise is Yours" by both the 
follower and the one leading the prayer; the 
additional recitation after The Opening Chapter 
(Surah al-Fatihah) for the one being lead in the 
prayer and the one leading the prayer (except 
during the silent recitation); engaging in 
glorification of Allah (Zasbih) during bowing, 
supplication during prostration; extending the 
recitation in the morning, followed by the Noon 
(Dhubur) Prayer, and shortening it for the 
Afternoon (Asr) Prayer and the Sunset 
(Maghrib) Prayer; maintaining a moderate pace 
during Evening (sha); the first chapter of the 
Noble Qur’an being longer than the second in 
each unit; following known postures during 
bowing, prostration, and sitting; reciting 
supplication (Quit) secretly before bowing and 
after the Surah in the second unit of Dawn (Fajr) 
Prayer; permissibility of supplication (Qunat) 
after bowing; supplication after the second 
Testimony of Faith, with the second Testimony 
of Faith being longer than the first; turning to the 
right for the Salam; moving the index finger 
during Testimony of Faith; avoiding excessive 
movement during prayer; closing the eyes; saying: 


In the Name of Allah (Bismillah) and seeking 


refuge (in Allah) in the obligatory prayer; both 
being permissible in voluntary prayers; standing 
on one foot unless it causes discomfort; joining 
the feet; placing a coin or similar object in the 
mouth; avoiding anything that distracts in 
pockets, sleeves, or on the back; refraining from 
worldly thoughts and anything that hinders 


concentration in prayer. 


the Benefits of Prayer and Its Distinct States 
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A Chapter: Prayer is a tremendous light through 
which the hearts of the worshippers illuminate, and 
only the humble attain it. So, when you come to prayer, 
empty your heart from the world and its concerns. 
Preoccupy yourself with the observance of your Lord, 
for whom you are praying, and believe that prayer is an 
act of humility and submission to Allah, glorified be 
He, through standing, bowing, and prostrating. It is 
an act of reverence and glorification through declaring 
that Allah is the Greatest (Takdir), glorification of 
Allah (Tasdih), and in supplication and remembrance 
(Dhikr). So, safeguard your prayers, for they are the 
greatest of acts of worship. Do not allow the devil to 
toy with your heart and distract you from your prayers, 
as this may lead to the obscuring of the joy derived 
from the illuminations of prayer. Maintain continuous 
humility in your prayers, for it deters indecency and 
wrongdoing. Seek Allah's assistance, for He is the best 


source of help. 
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There are seven distinct states in performing the 
obligatory prayers, and they are to be performed 
accordingly. Four of these states are obligatory, while 
three are recommended. The first is standing without 
support, then standing with support, followed by 
sitting without support, and then sitting with support. 
The sequence among these four is obligatory. If a 
person is capable of performing a state and prays in a 
lesser state, their prayer becomes invalid. The three 
states that are recommended are as follows: If someone 
is unable to perform the aforementioned three states, 
they should pray while lying on their right side, then 
on their left side, and finally on their back. If they 
deviate from this order, their prayer remains valid. As 
for the type of support that invalidates the prayer for 
those capable of maintaining it, it's the support that 
causes one to fall when removed. If the support doesn't 
cause them to fall, it is disliked. Regarding 
supererogatory prayers, a person who is capable of 
standing can pray them while sitting, and they will 
receive half the reward of standing. They can enter the 
prayer sitting and then stand afterwards, or they can 
enter the prayer standing and then sit. However, if the 
intention is to stand in the prayer, they should not sit 


after that. 


Compensating for Missed Prayers 
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Chapter: It is obligatory to make up the missed prayers 
that are in one's responsibility, and it is not permissible 
to be negligent or excessive in this matter. If someone 
prays the five daily prayers consistently each day, they 
are not considered negligent, and they should 
compensate for the missed prayers according to what 
they have missed. If the missed prayers occurred while 
in one's settled residence, they should be made up 
within one's settled residence, and if they occurred 
during travel, they should be made up while traveling. 
The timing of making up missed prayers, whether 


during settled residence or travel, remains the same. 
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Sequencing the makeup prayers between the current 
obligatory prayer and a minimal number of missed 
prayers is obligatory alongside the current prayer. The 
minimal number is four prayers, or fewer. If a person 
has four prayers or fewer to make up, they should 
perform them before the current prayer even if their 
time has elapsed. Making up missed prayers is 


permissible at any time. 
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Those who have missed prayers should not engage in 
supererogatory prayers such as the forenoon (Duha) 
prayer, the Night (Qiydm al-Layl) Prayers during 
Ramadan, They are only permitted to perform 
obligatory prayers, the Odd-Numbered (Shaf) Prayer, 
the supererogatory Night (Witr) Prayer, the Dawn 
(Fajr) prayer, the two ‘Id prayers, the Eclipse #prayers, 
and the prayer for rain (Istisqa‘a). Those with makeup 
prayers can pray in congregation when their current 
prayer time coincides with others. If someone forgets 
the exact count of their missed prayers, they should 
pray an estimated number without any doubt 


remaining. 


The Rulings of Prostration of Forgetfulness 


(Sujud as-Sahw). 
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Chapter on forgetfulness: and the Prostration of 
Forgetfulness (Sujiid as-Sahw) in prayer, which is a 
Recommended (Sunnah) act. For deficiency, there are 
two prostrations before the salutation after completing 
the two testimonies. Another testimony is added after 
them, and for an addition, there are two prostrations 
after the salutation. Another testimony is recited after 
them, and a separate salutation is given. Whoever 
decreases and increases should prostrate before the 
salutation. If one forgets the prostration before the 
salutation and remembers it before giving the 
salutation, they should prostrate if it is done promptly; 
otherwise, if too much time passes or they leave the 
mosque, the prostration is annulled, and the prayer 
becomes invalidated along with it if there are three or 
(Sunnah) acts involved; 


more Recommended 


otherwise, it does not become invalidated. 
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And whoever forgets the Subsequent Prostration 
(Sujud al-Ba‘di), should perform it even if it's after a 
year. And whoever diminishes an obligatory (Fard) 
act, the prostration does not compensate for it. And 
whoever diminishes recommended acts, there is no 


prostration for them. 
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The prostration before the salutation is only required 
for leaving out two or more recommended (Sunnah) 
acts, but for a single recommended (Sunnah) act, there 
is no need for prostration for it except whether done 
secretly or openly. So, whoever conceals it in public, 
should prostrate before the salutation, and whoever 
does it openly in a private prayer, should prostrate after 


the salutation. 


the Rulings of Prostration of Forgetfulness 


(Sujud as-Sahw) (Completion) 
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Whoever speaks unintentionally during the prayer, 
they should perform a prostration after the salutation. 
Likewise, whoever offers the salutation after two units 
of prayer inattentively, they should perform a 
prostration after the salutation. And if someone adds 
an extra unit of prayer or two, they should perform a 
prostration after the salutation. However, if someone 
adds a unit of prayer equivalent to the original prayer, 
their prayer becomes invalid. If someone has doubt 
about the completeness of their prayer, they should act 
upon that doubt. Doubt regarding deficiency is treated 
as actual deficiency. Therefore, if one is uncertain 
about a specific unit or prostration, they should 
perform it and then make the prostration after the 
salutation. If there is doubt about the salutation, they 
should offer it ifit's near and not perform an additional 
prostration. If the doubt persists, the prayer becomes 
invalid. As for the one who is affected by persistent 
whispering thoughts, they should ignore those 
whispers from their heart. They should not act upon 
the doubts raised by the whispering thoughts. Instead, 
they should perform the prostration after the 
salutation, whether the doubt pertains to an addition 


or a deficiency. 


Situations where the Prostration of Forgetfulness 


(Sujud as-Sahw) is not Required 
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Whoever speaks unintentionally during the 
supplication in the prayer (Qunit), they should 
perform a prostration after the salutation. Whoever 
recites additional verses of the Qur’an in the last two 
units (rak‘ah) of the prayer, there is no requirement for 
Prostration of Forgetfulness in that case. If someone 
hears the name of the Prophet Muhammad (#) 
mentioned while they are in prayer and they send 
blessings upon him, there is no blame upon them for 
doing so, whether they were distracted, intentional, 
standing, or sitting, the action of sending blessings 
upon the Prophet (#) is permissible during prayer. 
Whoever recites two or more complete chapters of the 
Qur’an in a single unit (rak‘ah), transitions from one 
chapter to another, or bows before completing the 
recitation of a chapter, there is no obligation or 
requirement for Prostration of Forgetfulness in all 
these cases. Whoever gestures with their hand or head 
during their prayer, there is no obligation or 
requirement related to that. And if someone repeats 
the recitation of the Opening Chapter (Sirah al- 
Fatihah) unintentionally, they should perform the 
Prostration of Forgetfulness after the Salutation of 
Peace. Whoever makes a gesture with their hand or 
head during their prayer, there is no obligation or 
requirement concerning that action. And if someone 
unintentionally repeats the recitation of the Opening 
Chapter (Surah al-Fatihah), they should perform the 
Prostration of Forgetfulness after finishing the prayer. 
If someone intentionally repeats the recitation, their 


prayer is invalidated. If someone remembers a part of 


the chapter after he bows down into the bowing 
position (rukw), they should not return to it. If 
someone remembers silent or audible recitation before 
the bowing position (ruku’), they should repeat the 
recitation. So, if this occurs in the context of that 
specific surah alone, they should recite it again without 
the requirement for Prostration of Forgetfulness. If it 
pertains to the recitation of the Opening Chapter 
(Surah al-Fatihah), they should recite it again and 
perform the Prostration of Forgetfulness after the 
Salutation of Peace. If they missed the bowing position 
and omitted the audible recitation, they should 
perform a Prostration of Forgetfulness for the neglect 
of the audible recitation, before the Salutation of 
Peace, and to compensate for the omission of the silent 
recitation after the Salutation of Peace, whether it was 
from the Opening Chapter (Sirah al-Fatihah) alone 


or from a complete chapter. 


What is not Permissible Perform During Prayer (1) 
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Whoever laughs during the prayer, whether they do so 
intentionally or inadvertently, their prayer becomes 
void. None laughs during their prayer except a heedless 
person indulging in playfulness. When a believer 
stands for prayer, they turn their heart away from 
everything besides Allah, Glorified is He. They 
forsake the world and whatever is in it, until their heart 
is filled with the majesty and greatness of Allah, 
glorified is He, and their heart trembles and their souls 
become in awe of the Majesty of Allah, Glorified is His 
Grandeur. This is the prayer of the righteous. There is 
no blame upon them for a gentle smile. The weeping 
of the humble in prayer is forgiven, and whoever listens 
briefly to someone speaking, there is nothing against 
them. Whoever stands up after two units of prayer 
(Rak ahs) before sitting, and if they remember before 
lifting their hands and knees from the ground, they 
return to the sitting position without performing the 
Prostration of Forgetfulness. But if they leave that 
position (standing) and do not return, and instead 
perform the Prostration ofd Forgetfulness before the 
Salutation of Peace, and if they return after leaving and 
after standing, whether intentionally or inadvertently, 
their prayer remains valid, and they perform the 
Prostration of Forgetfulness after the Salutation of 


Peace. 


What is not Permissible to Perform During Prayer (2) 
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? That is, they should not blow forcefully with their mouth. 


Whoever blows intentionally during their prayer, their 
prayer becomes invalid, and they should perform a 
Prostration of Forgetfulness after the Salutation of 
Peace (at the end of the prayer). If they did so 
unintentionally, their prayer remains valid. Whoever 
sneezes during their prayer should not occupy 
themselves with saying “All Praise is due to Allah” 
(Alhamdulillah) nor respond to someone who invokes 
blessings upon them (by saying “Allah bless you” or 
“Yarhamuk Allah”). They should not mock someone 
who sneezes either. If they praise Allah (by saying “All 
Praise is due to Allah” or Alhamdulillah”), there is no 
harm on them. Whoever yawns during the prayer, they 
should cover their mouth with their hand. They should 
not blow their breath except into their garment 
without making any sound with letters.?, Whoever 
doubts about impurity or ritual impurity (Najasah) 
should reflect on their prayer for a short while, then 
become certain of their purity, an there is no harm 
upon them. Whoever looks around during the prayer 
unintentionally, there is no harm on them. But if they 
intentionally do so, it is disliked (Makruh). If they turn 
completely away from the Direction of the Prayer or 
Qiblah, their prayer is invalidated. If someone prays 
while wearing silk, gold, or stolen items, or if they look 
at something impermissible, their prayer is valid, but 
their action is sinful. Whoever makes an error in their 
recitation with a word other than from the Quran, 
they should perform a prostration of forgetfulness after 
the salutation. But if the error is in the Qur’an, they 


should not prostrate except if the wording changes or 


the meaning is altered, in which case they should 
prostrate after the Salutation of Peace. Whoever falls 
asleep during the prayer, they do not need to perform 
a Prostration of Forgetfulness. But if their sleep 
becomes heavy, they should repeat both the prayer and 
Minor Ablution (Wuda’). 


Actions in thePrayer that May be Forgiven 
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* Due to forgetfulness. 


The moaning of a sick person is forgiven, and 
murmuring due to necessity is forgiven. However, 
murmuring for the sake of making oneself heard is 
disapproved, but it does not invalidate the prayer. If 
someone calls to another person during their prayer 
saying to them, Glory be to Allah (SubhanAllah), it is 
disliked, and his prayer is accepted. Whoever stops 
during their recitation? and no one helps him, he 
should leave that verse and recite what comes after it. 
So, if it becomes difficult for him, he should perform a 
unit of prayer, and he should not look at a copy of the 
Noble Qur’an in front of him, except if he is in the 
Opening Chapter (Sirah al-Fatihah), for the Opening 
Chapter (Surah al-Fatihah) must be recited 
completely from a copy of the Noble Qur’an or by 
memory. If he left out a verse from it (Opening 
Chapter or Sirah al-Fatihah), he should perform the 
Prostration of Forgetfulness before the Salutation of 
Peace. But, if it was the majority of it (Opening 
Chapter or Sirah al-Fatihah), then his prayer is 
invalidated. Whoever starts reciting when their Imam 
did not, their prayer is nullified. If someone starts 
reciting, preceding the Imam who is leading the prayer, 
their prayer becomes invalid. He should not start 
reciting ahead of his Imam, unless he waits for the 
beginning or if he changes the meaning. Whoever's 
mind becomes preoccupied with worldly matters for a 
short while, his reward diminishes, but his prayer does 
not become invalid. Whoever pushes away a walking 


object from in front of him, or prostrates on the side of 


his forehead, or prostrates on a piece of his turban, 


then there is no harm upon him. And there is no harm 


if (involuntary) vomiting or belching occurs during the 


prayer. 


Lhe Unintentional Mistake of the One being Lead in Prayer 


and Repelling Harm During the Prayer. 
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The unintentional mistake of the one being led in the 
prayer is borne by the Imam, except in cases where it 
involves a deficiency in an obligatory act. If the one 
being led in the prayer makes a mistake, becomes 
drowsy, or encounters an obstruction during the 
bowing posit ion while in any unit of the prayer other 
than the first one. If the one being led in prayer missed 
the prostration, was distracted, or fell asleep to the 
extent that the Imam had already risen for the second 
bowing, then if the follower hopes to catch up with the 
Imam before the bowing position, they should perform 
the prostration. If they do not hope to catch up, they 
should leave the prostration and follow the Imam. 
Then, they should perform another bowing to 
compensate for the missed prostration. And if the 
follower made up the missed bowing, they should not 
perform the prostration for it, unless they were 
uncertain about their bowing or prostration. If a 
scorpion or snake comes to them during the prayer and 
they kill it, there is no harm on them except if this 
action takes a long time or if they turn away from the 
Direction of the Prayer or Qib/ah, in which case their 
prayer would be invalidated. And whoever is uncertain 
whether he is in the supererogatory Night (Wir) unit 
of prayer or in the second part of the Odd-Numbered 
(Shaf)) Prayer unit, he should consider it as the second 
part of the Odd-Numbered (Shaf’) Prayer, and he 
should perform a prostration after the greeting final 
Salutation of Peace, and then perform the 
supererogatory Night (Witr). If someone spoke 
unintentionally between the second cycle of the Odd- 


Numbered (Shaf) Prayer and the the supererogatory 


Night (Witr), there is no consequence on them. 
However, if it was intentional, it is disliked but there is 


no harm on them. 


the Rulings Related to the one who Unintentionally 


Arrives late to the Prayer 
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The one who arrives late and catches up with the Imam 
in prayer for less than a unit of prayer should not 
perform a Prostration of Forgetfulness neither before 
nor after the prayer. If they prostrate with the Imam, 
their prayer becomes invalid. However, if they catch up 
with a complete a unit pf prayer or more, they should 
prostrate along with the Imam with the prostration 
before the final salutation of Peace and delay the 
prostration after the final salutation of Peace until 
completing their prayer. Then, after the final 
salutation of the prayer, they should prostrate. If they 
intentionally prostrate with the Imam, their prayer 
becomes invalidated. However, if they prostrate 
absentmindedly, they should prostrate after the final 
Salutation of Peace. If the one who arrives late to the 
prayer makes a mistake after the Imdm’s final 
salutation, their situation is similar to that of an 
individual praying alone. If someone lines up 
(intending to join the prayer) behind the one who 
arrives late to the prayer, being behind the Imam, and 
in front of themselves, the Prostration of 
Forgetfulness before the final Prostration of Peace 


position suffices them. 


the Rectification of a Missed Pillar of the Prayer 
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Whoever forgets bowing and remembers it during the 
prostration, should return to the standing position. It 
is recommended for them to repeat a portion of the 
recitation, then they should bowand prostrate after the 
final Salutation of Peace. Whoever forgets a single 
prostration and remembers it after standing up, should 
return while seated and perform the prostration, 
except if they had already sat before standing, in which 
case they do not repeat the sitting. Whoever forgets 
two prostrations, should prostrate while seated and not 
sit, and then perform the prostrations after the final 
Salutation of Peace. However, if they remember the 
prostrations after raising their head from the unit of 
prayer that follows it, they should continue their prayer 
without going back. If he nullified the Prostration of 
Forgetfulness and added an extra unit of prayer in its 
place, constructing it properly, and then prostrated 
before the final Salutation of Peace, whether it was 
from the earlier units of prayer, and remembered it 
after completing the third unit of prayer and after the 
final Salutation of Peace, if it was not among the first 
units of prayer, or if it was one of them and he 
remembered before completing the third unit of 
prayer, because recitation of the chapter of the Qur’an 
and the sitting were not missed. Whoever gives the 
final Salutation of Peace while uncertain in the 


completion of his prayer, his prayer becomes invalid. 


The Rulin g of the Prostration of Forgetfulness Regarding 


Compensatory and Supererogatory Prayers 
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Forgetfulness in compensatory prayers is like 
forgetfulness in timely performed prayers, and 
forgetfulness in supererogatory prayers is like 
forgetfulness in obligatory prayers, except in six 
matters: The recitation of the Opening Chapter 
(Surah al-Fatihah) and a chapter of the Noble Qur’an, 
silently and audibly; the addition of a unit of prayer, 
and forgetting some of the pillars, if the delay is 
lengthy. So, if someone forgets the Opening Chapter 
(Sarah al-Fatihah) in a supererogatory prayer and 
remembers after the bowing, they should continue, 
perform the prostration before the final Salutation of 
Peace, contrary to the obligatory prayer. In this case, 
that unit of prayer is nullified, and another is added. 
They continue and their prostration is as we 
mentioned in the case of leaving the prostration. If 
someone forgets the chapter the Noble Qur'an, 
audible recitation, or silent recitation in a 
supererogatory prayer, and remembers after the 
bowing, they should continue, but there is no 
prostration for them, unlike the obligatory prayer. 
Whoever stands up for a third unit of prayer in a 
supererogatory prayer, and then remembers before 
bowing, they return and prostrate after the final 
Salutation of Peace. But, if they complete the third 
unit of prayer, they continue, add a fourth unit of 
prayer, and prostrate before the final Salutation of 
Peace, contrary to the obligatory prayer. They may 
return whenever they remember and prostrate after the 
final Salutation of Peace. Whoever forgets a pillar of 


the supererogatory prayer, such as bowing or 


prostration, and does not remember until after the 
final Salutation of Peace and a significant time has 
passed, there is no repetition for them, unlike the 
obligatory prayer, they start it anew. Whoever 
intentionally interrupts the supererogatory prayer, or 
leaves out a unit or a prostration intentionally, must 
start it anew. Whoever sighs in their prayer, there is 


nothing upon them except to utter letters. 


those being lead in Prayer Continuity with the Imam 


in the Case of Forgetfulness 
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And when the Imam makes a mistake due to a 
omission or addition, the one being led by the Imam 
should declare: “Glory be to Allah,” and when your 
Imam rises from two units of prayer, then “Glory be to 
Allah” with the rising. If he leaves the ground, then 
follow him. If he sits in the third unit of prayer, then 
stand and do not sit with him. If he performs one 
prostration and leaves the second one, then declares 
“Glory be to Allah,” with it (the prostration) and do 
not perform it (the second prostration) with him, 
unless you fear missing the joining of his bowing. 
Follow him in that case and do not sit with him after 
that, neither in the second unit of prayer nor the fourth 
unit of prayer. So, when he says the final Salutation of 
Peace, then add another complete unit of prayer 
instead of the unit you missed, and prostrate before the 
final Salutation of Peace. If you are praying as a 
congregation, it's better for one of you to take the lead 


and complete the prayer with everyone. 


those being lead in Prayer Adhering to the Imam's Mistake 


During the Prayer 
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And when the Imam adds a third prostration, those 
being led should declare: “Glory be to Allah” and do 
not prostrate along with him. And if the Imam rises for 
a fifth prostration, follow him if you are certain about 
its obligation or doubt it, and sit if you are certain 
about its addition. If the first [person] sits while the 
their becomes 


second [person] stands, 


prayer 
invalidated. If the Imam offers the final Salutation of 
Peace before completing the prayer, those behind him 
should declare: “Glory be to Allah.” "If he [the Imam] 
is truthful in his statement [of ending the prayer], 
complete your prayer and prostrate after the final 
Salutation of Peace. But if you doubt his statement, 
ask the two just individuals for permission to speak and 
askas they are allowed to converse in this matter. Ifyou 
are certain of the completion of the prayer, act 
according to your certainty and leave the two just 
individuals unless a significant number of people 
behind him. In that case, you leave your certainty and 


return to them. 
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Tab ‘ah: al-Awwala, 1429H - 2008M. 


Al-Zuhd wa al-Raqa’ iq, li-Mu allifihi: Abi ‘Abd al-Rahman ‘Abd 
Allah ibn al-Mubarak ibn Wadih al-Hanzali, al-Turki thumma al- 
Marwazi (al-Mutawaffa: 181H) al-Muhaqqiq: Habib al-Rahman al- 
A‘zami, al-Nashir: Dar al-Kutub al-‘Ilmiyah - Bayrat. 


Hashiyah Muhammad al-Talib ibn al-Haj ‘ala Mukhtasar al-Dur al- 
Thamin, Sharh Miarah li-Manzimah ibn ‘Ashir, Tab‘a Dar al-Fikr, 
al-Tab ‘ah: al-Rabi‘ah 1398 = 1978. 


Al-Dur al-Ihamin wa al-Mawrid al-Mu‘in,  li-l-Shaykh 
Muhammad ibn Ahmad ibn Muhammad al-Maliki al-Shuhayr bi- 
Miyarah, wa huwa al-Sharh al-Kabir lil-Nazm Ibn ‘Ashir, al- 
Musammia: al-Marshad al-Mu ‘in ‘ala al-Dartri min ‘Ulam al-Din 
— al-Maktabah al-Thaqafiyah - Lubnan. Dan Dhikr lil-Tab‘ah wa 
La Tarikh al-Tab‘. 
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‘Umdat al-Bayan, li-Mu ‘allifihi: al-Fagih al-Fardi Abt Muhammad 
‘Abd al-Latif ibn al-Musbbah al-Mardasi al-Qustantini (T980H) 
Tab‘a Dar al-Fikr. 

Mawahib al-Jalil fi Sharh Mukhtasar Kh alil, li-Mu allifihi: Shams 
al-Din Aba ‘Abd Allah Muhammad ibn Muhammad ibn ‘Abd al- 
Rahman al-Tarabulsi al-Maghribi, al-Ma ‘raf bi al-Hattab al-Ru ‘ini 
al-Maliki (al-Mutawaffa: 954H) Nashr: Dar al-Fikr al-Tab‘ah: al- 
Thalithah, 1412H - 1992M. 


‘The esteemed scholar Abdur- Rahman al-Akhdari, known for his piety and knowledge, travelled 
extensively to seek education in Tunisia and Algeria. He later returned to his hometown, 
Bantios, where he settled and taught in an institution established by his grandfather. Abdur- 
Rahman al-Akhdari passed away in 983 AH/1575 CE in Bantios and was buried beside his 
father. 


The Abridgment of al-Akhdari in Islamic Jurisprudence is a concise juristic compendium widely 
circulated, particularly addressing the topic of inadvertence. It is introduced with an educational 
and ethical prelude, emphasizing the connection of actions to their ultimate purpose rectifying 


the soul, purifying intentions, and incorporating repentance. 


The Alhamra Institute, our esteemed online educational platform, is driven by a commitment 
to fostering the intellectual growth of students dedicated to the pursuit of Islamic knowledge. 
At our institute, we prioritise self-study as a foundational principle for our participants. Our 
mission revolves around providing a dynamic and enriching learning environment where 
learners are equipped with the essential tools needed to excel in their chosen fields of study. 
Whether you're pursuing religious studies, seeking to understand the intricacies of Islamic 
sciences, or delving into diverse realms of intellectual exploration, the Alhamra Institute is here 


to guide and support your academic journey. 


